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ABSTRACT

Mandailing architecture as an unique culture in HoSumatera have several potencies that rarelyipedbl
The potencies like traditional settlements, trawfitil buildings and also the concept of Banua ang waterest

to discussed. The concept of Banua was one of @igeimous architecture as basic architectural design
Mandailing settlements. Banua has been used tonargdandailing settlement and also has been shioife
setting of Mandailing community, not only in miceale, like their houses; but also in macro schke, their
spatial environment.

This paper discussed about the concept of Banullandailing Architecture. The concept of Banua is a
cosmology of three world, namely (1) Banua Paggigj (2) Banua Partonga and (3) Banua Partoru. Banu
Parginjang (upper world) was a God world; God hawentrol over this upper world who called Datu
Natumompa Tano Nagumorga Langit. Datu Natumompa Nagumorga Langit believed as creator and one in
authority of earth and sky. This world is simbadizgith white colour. Banua Partonga (middle worldas a
human world, world for work with many activitieseeyday. This world is simbolized with red colouanBa
Partoru (bottom world) was a world for dead menaatled soul world. This world is simbolized withatk
colour.

The concept of Banua has been applied on traditibiélding models by pillar houses and arrangement
environment settlement by setting of traditionalmtauildings in the middle of huta.

Keywords : Banua, Paginjang, Partonga, Partoru and Huta

l. INTRODUCTION

The existence ofMandailing has been recognized since"leentury based on the word of
honor of Palapa Gadjah Mada on verseKdBawin Negarakertagamby Mpu Prapanca as
the expansion territory of Majapahit in 1287 CakaG5 AD). TheKakawinhand writing was
found atPura Cakranegard.ombok and afterward, Dr. J. Brandes from Hollgudlished it
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in 1902 based on its origin language and lettehn thie titleNegara Kertagama, loftdicht van
Prapanca op koning Radjasanagara, Hajam Wuruk vagalihahit (Lubis, 1986 : I, 1)

The settlement oMandailing onsist of some villages which their locations sgrea
Mandailing Juluand Mandailing GodangAt the beginning, those villages werata called
desa The pattern of the settle has been exists simedirst inhabitant came to this area. By
living as permanent residence, those people b town villages asduta. The newly
forming Huta could be a main village by processHdrja which is symbolized as a king and
a building namedBagas Godangs the mansion of the king and the other buildiagpo
Godangas public hall meeting arfSlopo Emeas the rice barrHuta village has also a large
yard Alaman Bolak Selangseutaag a place for all village activities which loata front of
Bagas Godanglubis, 1999:V1,82).

The interesting phenomenon &andailing settlement is that the pattern setting of the
building and its element form certain unique stuvet Their traditional buildings consist of
some types and each type has its physical chasd@tevith certain ornaments and symbols.
Each building and its element Huta has unique pattern based on conce@ariuawhich
has been believed since long time ago.

Il. THE STUDY OF MANDAILING ARCHITECTURE

2.1. The Belief System and Banua Concept in Mandaig
Before Islam came and became a majority religiomhisa area,Mandailing people had a
belief that this universe is divided into threetpanr calledBanug they are :

a. Banua Parginjang(upper world), this is a place where God, the hummaster that
calledDatu Natumompa Tano Nagumorga Laragtthe creator and the owner of this
sky and earth;

b. Banua Tongémiddle world), this is a place where human doety dde activities.
This place is symbolized by red color;

c. Banua Partoru(bottom world), this is a place for dead peoplealted as spirit world.
This place is symbolized by black color.

The three beliefs world can be seenNtandailing social life setting as micro
scale(house) as well as macro scale (spatial dymEe three world cosmologieBartoru,
PartongadanParginjang are applied byMandailing people to build their houses. House is
lited from the ground (bottom world) as the reashat it is considered as a place where the
dead people are evil and dirty, thus, the typédisf building is grandstand house.

Holy
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Banua Parginjang
(Upper World)
y
g e A
Banua Partonga (Human World)
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v Banua Partoru (Bottom World)
Evil

Figure 1. Mandailing People Cosmology
(Source : Sudjatmoko, Eko, 1999)
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2.2. Mandailing Traditional Architecture

Mandailing traditional architecture as a product of high udtand enriched by symbols like
the other traditional building in Indonesia. Prodwé Mandailing traditional architecture
consist ofBagas Godangnd Sopo Godangvhich are equipped witBopo Emeor Hopuk
These building spread iRPenyabungan District, Kotanopaand Muara Sipongi These
traditional building are the inheritance of kingdonrom Lubis and Nasution clan in
Mandailing.

Bagas Godangs also called villagbagasand this is house for thmitds king ortunggane ni
hutaor King Panusunaras the leaderhutds regulator, upholder and as the village guardian
Bagas Godan@gs a main village building in lautaand a clan symbolizdsono buluwhich
means a custom unity withamoranotoras(honorable leaderskahanggi(family in same
clan),anak boru(family for son-or daughter-in-lawdlaty, si basg ulu baling artist and king
Pamusulas king of the village.

Bagas Godanalso has a function as a place for gathering oetimg and as a place of
protection for each member of the society who hasiance from othenuta Closed by
Bagas Godanga Sopo Godangvhich is used as museum for art instruments dikedang
sambilan Ogungis a place for discussing and conference, placgetiade customary, place
for visitors andortoar as stage for art performance.

Bagas Godangnd Sopo Godangre also equipped witBopo Emeor Hopuk whose their
function as rice barnSopo Emeand hopuk have a meaning of social prosperity and each
member of society who doesn’t have enough food, thelld ask help to the king.

In front of Bagas Godangthere is wide flat ground as the yardBagasGodangor Alaman
Bolak Selangseutangrhis yard is a place for traditional ceremony gmdtection from
outside disturbance. Every member who takes cav&taanan Bolakcould not be disturbed,
hurted, or hit because that person has been umdercpon of the king. The King will bring
the justice by discussing with the honorable lead€oday, this yard also becomes a place for
art performancgordang sambilapmonortor, martial art training and other Islamic occasions.

The other facility in dutais Pancur Paridianor tapian mandi. A hut in rice field calleBopo
Saba and in garden calle8opo LadangThe king graves are protected by a building dalle
Bale

2.3. History of Huta
The settle living pattern has been existMandailing since the ancestors oMandailing
people came to this area. At the beginnidigndailing people lived in mountain range and
being nomadic. At that time, they did not have date belief and only believe8ipelebegu
an invisible creature and their ancestor’s holyritspi Afterward, they moved from the
mountain range and made new village for settleeyTstill used their lands in mountain as
agricultural field even though they had settledheir new village (source: direct interview
with some main informants, 2002)
The classification of Huta (kampong) inMandailing are divided into some phases which
reflect the status ohutaby some certain traditional ceremonies:

1. Banjar, a smalkampong(village) with two or five houses.

2. Pagaran kampong that consists sotmanjar.

3. Hutaor huta adat kampong that has already completeness of momdecomes a

mansion of the KingHuta has a king and its apparatus.
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During the existence process of a kamponiylandailing, it is always started by the building
of people houses or ordinaibpgasby certain group of clan who come from mountaimgea
Each group has only three or five houses cgleghran.Henceforward, gagarancould
become danjarand abanjar would become huta

To become duta a pagaranor abanjar must have a completenessnobresto do horja
(traditional ceremonies to legitimize fauta becomes &uta adat) Thus, the process to
become dutadoes not always need some steps, like mentioneeeabApagaranor banjar
can be directly becomehaitaif they could fill all main conditions dsuta adat by equipping
the completeness of mores and showing the abditgd horja. Other condition is that a
kampongmust have a small kampong as the expansion tgrifitom its origin kampong that
would be ahuta adat(sumber: direct interview with some main infornsgr001).

At the beginning, the kampongs had a rule betwaeg knd people that to builBagas
Godang- it is forbidden if its position back of the sumhile people houses usually back of
thesun. It is believed that only king who can facesha power and also as the source of life.
Beside as intellectual, the king must have magé spritual power.

A matter of fact, only somBagas Godanghat lead to the sunrise or east but the posttmn
not back of sunrise in the east. In some casegrgpbically, this is the position of Bagas
Godangin Huta. WhenBagas Godandeads to the east like the first belief, it sholbddput in
the west while west is the position édaman It is impossible to be directed to the north due
to the other buildings and also it is not quite evidr Bagas Godandpecause its big size. In
that condition, the most possible is position diedcto the south or south east or the elements
setting are influenced by environment.
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Figure 2. Concept application of Banua in Mandgilin
(Source : Analysis Result, 2(

Nature and environment character are not the @afof that make the difference of building
in Alaman Bolak In some cases, most Bhgas Godandave the oriented direction to the
others houses (ordinary people houses) and hob@igasyts relatives (conversely, the houses
aroundAlaman Bolahorient toBagas Godang Beside that, the position &agas Godang
face to the entrance road to the village even thaodirectly. Everyone who comes to the
village can find Alaman Bolaklocation because the entrance road always ditecthe
Alaman Bolaklt is related to the kinship system and sociateyDalihan Na Toluthat keep
custom values by an homage to the king as the fogrfdther of Kampong, leader as well as
servant of the people and to tk&hanggi whose privilege as decision maker is more
important that the king in society life.

Dolok and Lombangare decided based on their position to the rivet mot only used as
normative value but also in all cases contextudlpm cosmology concept, it can be seen
that jae, julu and tongaare part oBanua Partongaor middle world. It is appropriate to the
Mandailing ancestors belief that have md8i@nua Partongaas a place for human to do daily
activities, in such a wafklaman Bolakas center activities for the peopleBanua Partonga

Lombangthat shows the “bottom world” and closed to theeriis part of Banua Parginjang.
Literally, lombangthat has meaning “bottom”, it is not appropriatgh the meaning of
Banua Parginjanghat has meaning “upper world” as sacred plact@fAlmighty Creator.
However, for farther observatiolgmbangwith the river is always close to the hill. Thél hi
and river are believed &anua Parginjang.
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Figure 3.Alaman Bolal position based oBanue concept and Geographic.
(Source: Analysis Result, 20!

River and mosque throughout its side are locatebmbang.From cosmology concept, this
position is inBanua Parginjang area. As source of life, water is sacred Ktandailing
people and it becomes a basic of water divisiothévillage.Banua Parginjangas sacred
upper world is symbolized by a river.

Dolok (Hill) is a part ofBanua Partoruwhich means “bottom world” where the dead people
stay. Literally, dolok is also not appropriate with the meaning Rdrtoru (beneath or
humiliated). However, from all cases show tHalok is part ofBanua Partoerlbecause it is
always marked by the existence of old graves. Tlawes intonga and located closed to
people houses are new graves. Therefore, the fhottorld” as a place for the dead people is
not place in bottom place as the meaninatftoru, but precisely in upper place and far from
the river. It is appropriated to tidandailingancestors belief that the dead people should be
kept away from life source “sun and water”. FotHar observation, it can be seen that all old
graves are always located in the west area (swps¢} and far from river. Although some
graves are located closed to the river,, therevimys certain difference such as a sharp
contour, thus the grave is always located in upjsere.

Banua Parginjangvhich means sacred upper world is always locatd¢ta east or north east
and not in the west. It is appropriated to the dfetif Mandailing ancesto Before Islam
came, they had a belief of sun power as the soofcéfe and the AlmightyDatu
Natumompas Tano Nagumorga Langho created and controlled the sky and the etrtis,
Banus Parginjangs always area in the east where the sun rises.

Mosque as a worship place which was built whemistame to this area. Its function as a
place for worship activities and it is placed imga which part oBanua Partongaone.
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Basically, Mandailing people still use the older cosmology concept taid#ea location and
the placement ohutas elements. The change of a certain element mcatthich is not
appropriated to cosmology concept occur due teyseem belief alteration froipele Begu

to Islam, therefore the grave as an humiliated amest be kept away from human area where
the location is closed to the people houses evaugthit is located in the higher area.

I1l. CONCLUSION

The placement of each elementHnta is classified based on 3 aspect as well as higyarc
i.g. (a) Banuacosmology, (b) belief system which related to therrand sun power, (c)
nature condition. Physical object location is dedidccording to the sun position. If natural
condition did not support, the orientation coulddbange but it would be the opposite of the
direction where the sun rises. In this c&anwa concept application and belief to the river
during orientation direction decision Huta are consistent , while belief system to the sun
power depend on nature condition.

Alaman Bolakhas a function as the center of activities, whidans it is located iBanua
Partongazone. The position oAlaman Bolakand configuration of the buildings depend on
Huta’s status, the existence Bdgas Godangnd Sopo GodangPhysically(environment) or
non-physically Banuaconcept, custom and beli&laman Bolaks an important element and
a main condition for everfduta which becomes Huta adat and power stAtamanBolak
position is decided early thddagas GodangndSopo Godang

In macro side, the position &dlaman BolakonHuta is configurated to its function as a center
for people activities which is wide enough as vesllin the right zone. The proper places as
Alaman BolaKocation in huta is (1)Jae means downstream area; {@8h)gameans middle area
of hutaand (3)julu means headwater area. Those places are locaBeshua Partongaone.

The position ofAlaman Bolakis a manifestation of olddvlandailing people belief which
came from their ancestor tenets as BRnuaconception which is believed as 3 different
worlds, i.g. (a)Parginjang Banueor tua haratan asupper world where the Almighty Datu
Natumompas Tano nagumorga Langit, (b) BaRa@tonga ohanjonjongandiha sianganon
as middle world where human does the daily actisjtiand (cBanua Partoruor honding
situmandokas bottom world for dead people or spirit world) The belief to the river as a
sacred element and a foundation to de&@daua kampongone and the power of the sun
which means morning sunrise as a sacred direction.

Alaman BolakdanSopo Godan@s a center of mores occasion is locateflanuaPartonga
zone, whileBagas Godangs located inBanua ParginjangZone. The orientation ddagas
Godangis not the opposite of the morning sunrise. Traeveg as a place for dead people is
located inBanua Partoruzone, as the sunrise spot and kept away BanuaTongaas place
human and river as sacred plac8anua Parginjang

In meson scale, the position Bagas Godangs located inBanua Parginjangand Sopo
Godangin Banua PartongaThe personification of non-physic belief aspgdacement and
configuration of Huta's elements also consider pals aspects such as nature and
environment condition. If the nature condition does support, it is supposed to be in other
zones excepBanua Partoru Thus, nature condition becomes a consideraticapfy or to
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personified the non-physic belief aspects into ghgspect. The exception is in the placement
of Alaman Bolakn Banua Partoru
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